AbstrAct
various figures, then this study is limited in the moral teachings of Islam which was delivered by Seh Amongraga to his wife named Tambangraras. The results of this study are the moral teachings of Islam of Seh Amongraga's moral philosophy is the realization of Java on the perfection of life sciences (ngelmu kasampurnan) as well as the science of the origin and direction of existing (sangkan paraning dumadi) which is the core of the moral philosophy of Java. Perfect life and behavior of guiding human thought in con-
A. Introduction
Background of the problem
Moral teachings are part of moral philosophy. Driyarkara 1 explains moral philosophy or morality is a part of philosophy that sees human action and its relation to both good and bad. Magnis-Suseno 2 specifically explains that the moral teachings are the teachings, discourses, sermons, standards, rules and regulations set either oral or written, about how people should live and act in order to become a good human being. Direct sources of moral teachings are the ones in the position as a source of moral authority, such as parents and teachers, the community and religious leaders, as well as the writings of the sages. Teachings are rooted in the traditions and customs, religion, or ideology 3 .
Bertens 4 explains the origin of ethics according to word comes from the Ancient Greek word ethos which is in the singular has many meanings. Some sense of the word ethos that is the usual residence; pastures, stables habitat; habits customary morals, character; feelings; attitudes, and ways of thinking.
The plural form of ethos is ta etha, which means customs, and the second meaning is a background term of ethical formation, which has been used by Aristotle to show moral philosophy.
Indonesian people have a variety of local culture that it contains a wealth of invaluable. The wealth is in a form of long literature containing moral values. Magnis-Suseno 9 also states that the aims of normative ethics for the basic principles that enables a person to face moral insights contained in normative society or ideology championed by various people rationally and critically.
Normative ethics will not formulate a normative system of its own that can compete with the moral systems that already exist, but to check out the main views about the basic norms that already exist.
Moral norms in this study are based on the moral norms of religious norms, in this case Islam. In the schools of philosophy, moral norms are based religion called Religiosism stream, ie a flow expressed; a good size is in accordance with the will of God, while the poor are not in accordance with God's will. Theology task is to determine which one is the will of God. Religiosism stream is a stream that has been the most well-known and in practice 10 .
Related to moral theory, Sony Keraf 11 says there are three theories in moral philosophy, namely the theory of deontology, teleology theory, and virtue ethics. According to deontological theory, an action is considered good or bad based on whether or not the action was in accordance with the obligations. 
B. Serat Centhini and Seh Amongraga
Serat Centhini is one of the greatest literary works in New Javanese litera- Three court poets got specific tasks to collect the book-making materials.
Ranggasutrasna was in charge of exploring the eastern part of Java Island, Yasadipura II was tasked to explore the western part of Java, as well as serving Serat Centhini is considered as an encyclopedia of the world in the Javanese community. As reflected in the early stanzas, Serat Centhini was written in the ambition as the summary of baboning pangawikan Jawi, themother knowledge of Java. These serat include various kinds of things in the mind of the Javanese Serat Centhini, it contains things that are very various, kinds such as the case of religion, science stuff, gendhing things, good things and wicked days, songs, Javanese cuisines, amusement things, prostitution, and the stories of locals. As for how it is to relate to the matters above is very good. This is also very funny as comedian, with regard to the science of psychological well until it was demolished. In short, among the Javanese books, Centhini is that of the most amazing books.
Seh Amongraga is a major figure in Serat Centhini. Prior to the experience of spiritual maturity, Seh Amongraga was named Jayengresmi. Seh Amongraga's name is the name that was given by his adoptive father named Kyai Ageng
Karang. As Jayengresmi, this figure had a lot time studying and studied in various regions of East Java, Central Java to West Java. Jayengresmi, which was followed by two students named Gathak and Gathuk headed to East Java as the 12 Poerbatjraka and Tardjan Jadijaya, Kapustakan Jawa (Jakarta: Djambatan, 1957) p. 83. Praise worship is not perfect because it has not been balanced sound and soul, so it is still doubtful to both. To be able to full, shut up in silence. Seas the estuary wading brimmed not perfection that resides within, no other than the heart of silence 23 .
C. Moral teachings of Islam Seh Amongraga
The next sermon in volume VII, Stanza 376, verse 178-190, SehAmongraga's discourse is about patitising layape wirid (implementation occult subjects) there are three things, namely layap dat, sifat, and af al. Layap dat is not in existence, not feeling has its own behavior, actions always in the power of the Great God almighty, is not allied with the personal. Layap sifat, his life is always in the soul, there is nothing stronger in this life, but only God. Layapaf al is not going to feel his actions, no effort, no nevertheless choose it, because there is no motion disappeared, floating in themselves, only the Supreme Being. More about wali ulahnafti, is that advice in deciding a case in Islam. Anyone who worship without knowing its meaning, then he disbelievers, will the real, which is also the worship worship, people who do not know the name of that worship is pagan worship, because do not know who called, because it's actually the name of a form of asma wajibul wujud, real meaning, so it can be known. Further teachings on volume VII, stanza 376, verse 223-236, SehAmongraga discourse is that the trait the true God, infinitely perfect. Indeed, his true nature is to be twenty in pronunciation of la illaha illalah. In pronouncing la five times Sublime at the prompts on the brain out of the ear, the owner of Prophet Ibrahim, pray four rak'ahs. Assar time prompts in the spleen out of the nose, white star Samsu, owner Jonah, four rak'ahsprayer. At the time of Maghrib, prompts the release of all life on the body, the color green because it is alive, Mutakarap star, which got Jesus, pray three rak'ahs. Isa prompts time out from the backbone, because there is no so the existence, the color black, Juhra star, owner of Prophet Moses, pray four rak'ahs. Prayer is the beating of a dent on the chin.
Four rak'ahs, the owner of the Prophet Moses. Prompts existence Gusti servant, Prophet Muhammad, prayed two rak'ahs 25 .
Further teachings on volume VII, stanza 380, verse 15-18,SehAmongraga's discourse to Tambangrarasis about death and praise must be known nature.
Syahadat and sekarat is daim and kaim, which is essentially singular. Itself a perfect creed is in enduring and judges. Creed without sadu, without a voice rang out, the hiding place of death, is eternal praise without ceasing. Furthermore SehAmongraga reminded, perfect death was easy, and life is harder perfection. That is the nature of faith. Taukhid nature, it is indeed taukhid favor. Budi is called taukhid because the cultivation of true knowledge which sow the seeds of light power, light sublime, which is nothing but also the nature of Hyang Glory.
Makrifat's essence is awareness; awareness is called consciousness makrifat because it is the true light, which sow the seeds of light power for affordability, which no other is awareness of the name of the Most Noble. The nature of Islam, it is Islam that has deep end 29 .
Moral teachings on volume VII, Stanza 383, 222-242 SehAmongraga described the nature of women, the nature of man, and the nature ofExalted
Hyang. The nature of God is one, which controls and no, before and after the small things, and that entire great, all of it in one power. Isbat and Napi is one, not a Napi and not anIsbat, there is not, then no, there is no overall small no form of emptiness, so that both one, just one, no less and no more. Both theNapiand the Isbatare that no other ofRasul and Muhammad, both women and men, it's gone, because it blends into the developing seed descent. That is, the two that kunpayakun, meaning one that is personal. joined therefore into the whole one. That is the perfection of life, the nature of true knowledge, which is the nature of Hyang, the nature of man, the nature of women, because the Apostle, I, and you, you and I are mixing Hyang.
The nature of man is a woman; the essence of a woman is a man. That is, the woman is in a man, he is in a woman. Prophet Muhammad is nothing but the Apostle was in Muhammad, the Prophet Muhammad is in, both singular 30 .
The next sermon in volume VII, Stanza 384, verse 6-38, on the road towards a noble deed. The real path is killing raga. It is going to discover if life could die.
Intention to die is to humble ourselves before theOmniscient Hyang, that fawn as well as readily available. Ready for food, crime, against others, against drink and sleep, and be ready against greed. That is dead in life. Body and mind are lust forgotten; just HyangSuksma regarded and sought after. Dead here clearly understands their own bodies, which is the main road, which is already evident in the true self that is the main act. Way to reach the main road with shine the deeds are called by penance. It was called off, the main death, which has sharp eyesight, is not worried about her. Therefore, these two bodies, two of them must be considered, that the spirit and body, of theOmniscient Hyang. End of vision is the end of the behavior. SehAmongraga explained the nature of the world there are four cases, the first words of the sweet, both adhere to the religion of Islam, and the third isletting fear of the Lord most holy, and shall let the four charitable and always be thankful.
SehAmongraga added that by reducing futile speech and fasting naptu will prevent arrogance and bigheaded. Man and God Almighty do not exist among them; constitute a form of unity, one in terms of behavior and actions. In terms of truth, which led to a trip ought not life or which causes damage to the authenticity of the four, the first kibir, sumngah, andangkuh, second not believing in the dalil and the Hadith, when the ban violated open secret that the ban has been dalil, hadis, ijmakdankiasare not locked in the liver, four lying, unfaithful, and not forthright 31 .
Islamic moral teachings presented in SehAmongraga'sSeratCenthini are fused with Javanese culture. In Javanese culture as expressed by Ciptoprawiro 32 bad either considered not independent of human existence is manifested in the various desires and passions associated with the four: mutmainah, amarah, lauwamah,dansupiah. Good wishes (mutmainah) will always be dealing with bad desires (anger-lauwamah-supiah) for transforming human behavior. Assuming the goal of human life is kasampurnan, will incarnate divine nature with the achievement of manunggaling kawula Gusti, then the conflict will be solved by good awareness, which is also called kadewasaan soul, the maturity ofhuman soul. In addition, the Javanese philosophy of man will be heading sangkanparaningdumadi (human origin and direction) that is a teaching that shows the act of moving toward vitality and power come together in life that is named 
D. Closing
Islamic moral teaching of SehAmongraga is a realization of the moral philosophy of Java on the perfection of life sciences (ngelmu kasampurnan) as well as the science of the origin and direction of existing (sangkan paraning dumadi)
which is the core of the philosophy of Java. Perfect life and behavior on guiding human thought in contemplating himself are to find integrity in relationship with God. Origin and direction of human life that is guided and united in moving toward self-perfection of manunggaling kawula Gusti. 
